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REFORM AND INTEGRALISM 


One of the most interesting and widely disctssed hooks jn rce- 
cent years is Fr. Congar’s Vrate ef fausse réforiwe dans Péglize. 
On the first page of his avertissenient the distingnished anthor tells 
us that the present buiky (648 page) volume is only Gue (actuaiy 
the fourth in his own logical ordering) of the eight essays he lias 
projected to accompany his forthcoming basic treatise on tie 
Church, £’égltse, pewple de Dieu ct Corps du Christ. 


Primarily the declared purpose of the present honk is nat to put 
forth a program of reforms which some individuals helieve caltec 
for in the contemporary Church, but rather to stusdy and fox the 
place of reforms, considered as a fact, in the Iife of the Civurch. 
The author sets out to show certain conditinus which eventually 
render a reform necessary and thase which make such a prucess 
possible without bringing harm to the Catholic communion itsell. 
Actually, however, the book has been written with a dehnite “re- 
forming” movement in mind: the movement which has brougnt 
forth, among other things, the body of teaching cammonly known 
today as the “new theology.” Ir. Congar is aware of manifesta- 
tions of this movement in other European countries, notably Ger- 
many, Austria, and Italy. He is most concerned with its expressin 
in France, and the third and last of the appenctices which close 
this book, a chapter entitled “Mentalité ‘de droite’ et integrisme en 
France,” sums up the spirit and the conclusions of the entire 
volume and applies them to the present situation in his own coun- 
try. The book was written and had received its ieprimatur some 
months before the appearance of the Human: generis. Before the 
ptinting operation was completed, the encyclical had been pub- 
lished, and some of the addenda appended to the book refer to it. 

Fr. Congar’s introduction to his book opens with the observation 
that se!f-reform has always been an activity of the Church (p. 3%), 
an observation which, incidentally, is somewhat dimmed by the 
author’s subsequent criticism of the principle “Heclesia semper re- 
formanda”’ (p. 46] ff.}. He continues his introduction by pointing 
ont the existence of self-critical and “refurming” movements within 
the Church today, particularly in France. He believes that such 
movements were less restrictet in medieval times than during the 
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modern era, and he indicates faclors which haye rendered such 
processes more or less suspect since the time of the Reformation. 


In the intreduction Fr, Congar also indicates what he considers 
to be four characteristics of this contemporary criticism: of the 
Church from within. It is described as frank and even brutal (Cp. 
39), as having a serious basis and structure (pp. 40 1.), as giving 
a great part to the latty (p. 42}, and as invelving a return to 
sources (p. 43). Incidentally, an addendiau oi p. O25 calls atten- 
tion to the warning, voiced by the Mirman geuerts, agaist any re- 
turn to the sources conceived in a spirit of neglecting or despising 
the normative teaching of the Church's living awegusterinia. The 
author declares that, despite the fact that he employs the tern 
“sources” in a broader sense than that whicl is fanad in Lhe ency- 
clical, his own manner af dealing with a return to the sources 
(ressourcemenf) is in harniony wich the teachwg of the pontifical 
document. 

As causes of the contemporary movement, Fr. Congur indteates 
a modern taste for sincerity, which mifttates against meaningless 
gestures and statements. ‘This movement has been occasioned by 
the upheaval consequent upon the recent war, and specifically, tl 
has been brought into being by reason of a realist view of the 
Church’s situation m the modern world. Its point ot application 
is to be found in the desire for true and meaningtul expression and 
in the necessity to adapt or to revise some forms ar the actual hile 


of the Church. 

The body of the book is made up of three parts, The frst auswers 
the question: “Why, and in what sense, docs the Church reform 
itself?” It is composed of three chapters. The first deals with “The 
Church, its holiness and our failures.” ‘This seciton opens with a 
distinction hetween the old and the new points of wiew with regard 
to the problem of evil in the Church, According to Fr. Congar, 
ancient tentatives toward reforin were invariably directed against 
sin, or against a sinful situation. In recent times, however, those 
wha have set out to act as reformers within the Church have been 
faced, not only with the fact of sin, but with the necessity of com- 
batting whatever appears to be insincere, and whatever is baek- 
ward or narrow with reference to the movement of history. 


This first chapter goes on to st some of the scriptural, patristic, 
and more recent Catholic statements with reference to refortn 
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within the people ot God. This docamentation fails tu be tw im 
pressive, however, since it refers to opposition agauist sin, cather 
than to the other factors which Fr. Congar obviously considers 
legitimate objectives of contemporary retorma within she Cloiren, In 
the course of this documentation he bringrs out suise aspects uF the 
very necessary distinction belween the conditioy oF tae people of 
(god under the old dispensation and that in which they have been 
placed since the ratification of the New Covenami. in this same 
chapier the author brings out two aspects of the Cluirek, wich 
can be considered as a mystery or an justitution Csi hing prwr 
to the members who helong to it), and as a peopie ar comity, 
Tn the light af this distinction, he brings ot four merniugs which 
can be attached to the word “Church” in reference to rel. Tre 
Church can be looked upon precisely as a reality frstililed by 
God, us a peaple conyposed of individual men, as tie pieup ol 
churchinen in charge of this suoctety, and, in a concrete sesau, 1 
a way that takes in all of the previous meantngs. 


The second chapter of this first part concerns the ways in which 
the Church needs reform. Fr. Congar finds that such a reaction is 
requisite if the Church is ta meet successfully the temptiutions ut 
pharisaism and of tending to act as a synagogue rather than as che 
ecclema, The first temptation, obviously, is that of formalism, the 
danger that the Church and tts members may be betrayed into 
abandoning the essentials of Christian life in favor of the instaric 
forms mtv which that vital activity is traditionally channetleil. Phe 
second is the temptation not to follow the movement of ihe world. 
The author is convinced that a mere moral reform among Catholics 
wutild not be sufficient for the overcoming of this particular dif 
fieulty or temptation. 

The third chapter of the first part is concerned with “Prophets 
and Reformers.” 1t purports to show that the prophetical office, 
as perpetual in the Church, inchles the works of “reformers” 
within the Church. The true “reformer” ts depicted as a “prophet,” 
in the traditional sense of the term. 

The second part of the book deals with the conditions requisite 
for a non-schismatic reforming movement within the Church. 
These conditions, according to Fr. Congar, may be summed up in 
this way. The “reformer” must be motivated by a purpose which 
is primarily charitable and pastoral. He must take care to preserve 


~ 


REFORM AND IN TLORALISM L2th 


communion with all, He must be patient. He riusst act so ae to bring: 
about a return to principle and tradition, an<l not merely so as tu. 
bring about the introduction of some noveiy. 

The third, and the longest, part of the Louis deais wii a relerni- 
ing Movement which did not have the charucteristics desenberl tr 
the previous section, the Vrotestanl mevemecit. Tn dis rhird part. 
Fr. Congar deals with the ecclestelogy of the lredestant resormers, 
and with that of Protestantism, taken as a whole, inday, Tle offers. 
an amiably gentle adverse criticism ul certain teavtings whiel: 
follow fram this basic Protestani eculesivlogy, 

The vigorous conclusion ot the book is devotcl to a cliscussiors 
of the definite problem of atietuces toward refering moavemcitts. 
The author describes certain sources vf appasitien ta these move. 
ments in general, Jie ctescribes hintse!f as aypisnistic abr the cue. 
temporary movement in France. His attitude is base an lis eun- 
viction that there is nothing moadernistie wr revolutiviary in the 
movement, on the faci that many of the Merarchy lave: shown 
themselves sympathetic toward it, aud om the fact that the men af 
the movement wish ta be, and really are, cliidren of the Clrareh, 
_ animated by motives of pastoral charity. “Phe danger al division 

within the Church (a danger which he does uot recoginze as alfect - 

ing the Catholicism of France), 1s to be overcome by a kine of 
charity, through which the menbers of different groups refrains 
from criticizing and opposing views or teachings that differ from 
thetr.own. 
_ Three appendices close the book, The fir={ of these treuts of the 
- imiodern notion of collective responsibility. The second speaks cf 
~’ two- plans of fidelity within the Church. “J*tdclity to the Cihristiaa 
reality can be a fidelity to the state (Pétuf) actually atiained, to the. 
actually existent forms of that reality; in hrief, 2 fidelity to tis pre- 
sent. There can also be a fidelity to its future, ar, to put the same 
thing in other words, to its principle” (pp. 4¥8 f.). The third and 
jast of these apperilices, by far the most interesting ui Hoportant 
section of the book, deals with “Yhe Mentality ‘ai the Right’ anc 
Integrism in France.” 

- Neo outiine of Fr. Congar’s book can hope to give anything like 
_ an adequate notion of the intricacy of exposition and reasoning it 
contains, In part, of course, that intricacy Is due to the genius of 
_ the author himself. No one, whether he likes or dislikes Ir, Con- 
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gar’s contributions to the hterature of sacred theology, can tai! to 
recognize the boldness and originality of his thought and the pro- 
fundity of his erudition. The intricacy, one might cven say the 
involvement, of this particular work springs from another so:rce 
also. The book purports te be, and was obviously mtended to be, 
a sort of theological explanation of the place of returimation iu the 
life of the Catholic Church. The author's personal opinions are se 
powerful, however, that they have insinuated themselves inte the 
very fabric of his text, to the effect that we find in Ire ef finisse 
réfarmte dans f’égiise, not merely a theory of reforniing activity 
within the Church, but a strong case of special pleading in tavut 
of the men whom he designates as fes catholignes ouverts and in 
favor of his beloved oecumenical movement. The principal shirt 
comings af the book spring from failings and imaceiracies mm ts 
special pleacling. 

The basic problem of the book is both legitimate and higaiy 
interesting. The underiving question is this: “What are Cathelics, 
not placed in positions of ecclesiastical authority, to do when they 
find themselves faced, within the Church, by conditions which they 
regard as seriously detrimental to the good of souls ’” 


Fr. Congar, however, has given this basic problem a mew twist. 
He contends that in modern times there are certain new failings 
within the Church which call for reforming activity on the part of 
its children, and particular on the part of the “prophets” ar te- 
formers within its membership, It is his belief that, up tntil the 
present day, the only sort of evil that men thought of removing 
from the Church was to be found in the sins of some of its members. 
On the other hand, he tells us (pp. 67 £.), “our contemporaries 
know a new field of scandal: that which the Church can give with 
reference to the movement of history in which the worfd of men 
is drawn. More than by the sins of its members, men wili be scati- 
dalized by its failures to understand, by its narrowness, by its 
deiays.” The “movement of history” to which the Jearned author 
refers, seems to include the passage from the status that prevailed 
from the end of the Patristic times until the French Revolution, 
or until our Own day, when men concentrated upon the objective 
aspect, up to the present time, when man has discovered the 
subjective. 

The author gives us a striking example of the contrast between 
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tie-older mentality and the new. “St. Thomas or Albert the Great 
could: write, hke Aristotle: ‘it matters little by whom or how a 

thing ‘has been said. What counts is to kuow whether it is true or 
- false’ The moderns, to some extent at least (our inn pew) would 

say: ‘It matters iittle whether a thing be true or false, “lhe impor- 
tant thing is the manner, the tone, the way they led to the slate- 
ment (fe cheminement survr): itis to know hy whem and iow at 

has been said,’ ”’ 
a other words, such is the mentality into which, accordmg ty 
Fr. Congar, the “march of history” has drawn the men of our tre, 

And, since the men of our own era are supposed to he scandalized 
precisely because the Charcl: is represented as failing to understand 
this mentality, and of being narrow toward WW, the reforunag ac- 
tivity with which this book is concerned is upparently to be cirected 
‘apainst that very attitude on the part of the Chuvels, 

-It must be emphasized at this point that Ir. Congar neituer 
adopts: not approves ‘the crass and naive subjectivism which he 
hed planet to the “moderns.” Indeed, in a later portion of the 
i tok; when he has occasion to repeat the contention he voiced on 
this subject (p. 616), he states that this attitude is easily recog- 
’“nizable as “an exaggeration or even a malady of the judgment.” 

, He only. contends that “a number of judicious and Catholic minds 


- - have thought that there is a certain truth in the point of view of 


the subject.” He refers to Mohler and to Newman as pioneers in 
ae ‘this respect, 
ae I beheve, Fr. Congar has somewhat misstated the facts, 
: : Cardinal Newman, like many another Catholic writer of his tine 
and Since, was definitely interested in the subjective processes that 
"80 mto the acts of belief and rational assent. But, and this is the 
important fact, he was definitely interested in the objective truth 
“about these subjective processes, The interest in the “subjective” 
hich Ir. Congar finds characteristic of modern thinkers and the 


. <; interest in the “subjective” manifested by Newman were two quite 
-.- different things. Indeed, the terms which serve to designate them 
. ::Should properly be called equiyecal rather than even analogous. 


Ses in Fr, Congar’s writing, it is with reference to the “modern 
‘world’s ’s” interest tn the “subjective,” and defhnitely not with refer- 
; ence to Newman’s, that the Church is said to be “narrow” and thus 


is 


in. need of reform, 
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i ae In thus introducing this “narrowness” of the Chiuircl, this alleged 
i he = ivhospitality of the Church toward philosophies based upon the 
Ts 7 ) “new” mentality, into the group of factors agaist which a seiarm- 
i eee ing mevement is called upon to militate, Fr, Congar has heclouded 
ae, Gare the hasic question that underlies all his treatise. specially since 
oes: | the issuance of the Husunt generis, we have had an avthoritative 
Ra ae instruction about what our attitude should be towarsi philoso- 
Lee, phies of thts type. Catholic scholars should be cognizant of then: 
ele git ‘Phey should utilize them so as to gain an appreciation ef the goot 
| ae they contain, and they should study thetn so as to be able to express 
, z : Catholic truth more effectively fo people who have adapted these 
| a, ae - systems of thought. They are not, however, to adopt thesu systems. 
ee and they are certainly not free to co-operate im any systcnt of “re. 


A form” which would attempt to bring these systems into the Church 
| eee: on a plane equal or superior to that occupied by the pcrenmal 
| oo ‘ philosophy itself, 
in ease, a Much of the book’s value as a tentative at solving the orginal 
Paes problem has been Jost by this inclusion of “narrowness” amouvg the | 
Pale the factors against which reforming movements should proceed, The 
various scriptural and traditional arpuments which go to prove the 
a | need of real activity against undesirable conditions in the Church 
ve ie : ae can hardly be expected to apply to circumstances which have never 
picts oo been thought of as undesirable until recent times. A great deal of 
Taba." what is involved in ihe area of what Fr. Congar calis the Churet's 
Se temptations in the line of “pharisaism” and of “acting as a syna- 
Aol areas gogue’’ turns out, on closer analysis, to be merely a wholchearied 
ee obedience to the positive law of the Catholic Church. The charac- 
an Rage teristics of a reformation without schism of which he speaks uught 
Baia a al well be the qualities of a movement opposed to the directious of the 
Pano Holy Father and of the Catholic hierarchy as a whole, in the event 
eer that the narrowness against which the “reformer” moves is merely 
aes the narrowness of orthodoxy and the formalism he deprecates i: 
eee: an attachment to legitumate forms that have been imposed by divine 
i aes or human ecclestastical law, 


The four conditions for a “réforsismte sans schisme,? according 
fe ants to Fr. Congar, are these: a primacy of charity and of pastoral pre- 
ieee occupation in the intentions of the movement itself, an intention {to 
remain within the communion of the whole, patience, and finally 
a genuine renewal through a return to the principle and to tradi- 
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tion Ostensibly these are magnificent afiribuies for any mavemenit, 
bat; in-the context of the book itself, sea: nf the conerete farters 


-thus-designated are not entirely unqucsticuable. 


: Obviously any movement or activity within the Charech shoud 
be motivated by charity, the lave al friendship or henevoleace far 
God as He is known in the hight of stpernararal frith. Pais qaith 
consists in the firm and certain acceptance, on the word of Cac 
Himself, of the divinely revealed doetrise whicn Cir Lorel teaches 


infatibly within His Church, The charity carries with i@ thevitally 


an.ungrudginy obedience tu the Cliurch amt a whelebeurted altec- 


.tion for it: ar obedience to the commands af our [epitinmale si- 
~ gertors here and now: an affection for Uhe Church as ic actually 
* exists. 
_ Should there be some sinful cunclilian within the Clareh, ser 
— harmful to the good of souls far whom Our Lord died, it is 
* obvious that Catholics are bound to pray and ta work for the over- 


. coming of that difficulty. Prayer, after all, remains the chief weapon 
of the soldier for Christ. 

“There i is, however, one way in which such difficadty will never 
be found in the Church. There is a kind of practical infallibitity in 
“the society founded by Our Sayiour, an effect of His indwelling 
“Mithin the Church which makes it impossibia for any man to lose 
is soul-or. to offend God by following the artual laws aud pre- 
tes of the Church, 

‘Some of those laws and precepts are divine in their origi, are 
“irreplaceable guides of Catholic life. There could never be any pos- 
ailing of a legitimate reforming movement against these cnact- 
“ments. Orher laws fall within the categury of pasitive human ec- 
-. Clestical law, it is a part of God's provision for the Church that 
Jaen, can always save their souls and please Hin hy their ohedicnce 
= these. precepts also. 

Now as far as this human positive ecclesiastical law is concerned, 
men are perfectly free to believe that it could he improved im its 
~ applications, Thus, for example, there ts the law according to which 
. the Mass in the Western Church is to be said in Latin, and there is 
“othe pericetly legitimate aspiration of same fervent Catholics for a 
vernacular liturgy. The aspiration itself is quite proper, but if any 


8 iS aist were to bring himself actualy to say his Mass in the ver- 
‘gaculat_ without the correct authorization, he would be guilty of 


Sfious sin. The movement for a vernacular liturgy is laudahle as 


e 
' 
a 
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long as it remains a prayerful activity which directs its pieas to 
the competent ecclesiastical superior and is scrupulously obedient 
to the directives actually in force, 

It is definitely not enough, then, simply to think that some 
change in the human and positive enactments of the Church would 
be advantageous in order to justify what could be called a retarm. 
ing action against the existent legislation. The binding force of this 
legislation is sanctioned by God Himseli. It is a legislation which 
will and can lead men to heaven. But the human superior within 
the Church is responsible for it. It is part of his terrible resporisi- 
bility that he will answer to God, not only for impediments which 
his own failings inay have thrown in the way of fis fellow- 
Christians’ salvation, but also for any neglect on his part to give 
them the most effective possible direction to God within his power. 

Applying these truths now to the problem of tite language usec 
in the saying of the Mass (and liturgy is one of the helds within 
which Fr, Congar envisions the existence af the present-day reform 
movernent), we see that there are certain advantages and disad- 
vantages that follow upon the use of either Latin or the vernacular, 
At present, in the Western Church, we are commanded to use the 
Latin. The obvious implication is that the leadership of the Church 
believes that this is the better course to follow. We have the guarai- 
tee that in following this direction, we are obeying Christ in His 
Vicar, We are bound to obey. If we feef that the other course 35 
hetter, we can pray that it may ultimately be adopted, we may 
express our reasons and bring them to the attention of the proper 
authority. But we still must give our loyal obedience to the direc- 
tives we have at present. 

The second of the conditions which Fr. Congar depicts as re- 
quisite for a reform movement which does not end in schism is that 
of remaining in the communion of the whole. Unfortunately the 
many good things that Fr. Congar says in this section are same- 
what beclouded by his teaching (in the second of his appendices}, 
about fidelity to the past and the future of the Church, as distinct 
from fidelity to it here and now. 

l-ven by itself, this “condition” has little immediate normative 
value, It would he difficult to find an heretical or schismatie group 
which did not believe and profess that its tenets and conduct were 
quite in accord with the true Christianity of the past, and which 
was not convinced that the Church itself would eventually catch up 
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with them. Likewise such groups frequently consider themselves 
tv be in communion with “‘all true members of the Church” at the 
very time that they obstinately refuse obedience to their lawful 
ecclesiastical superiors, and ultimately to the Holy lather himself. 
The true test of any genuine “reforming” movement within the 
Church must be sought in its unfeigned and geucrous obedience 
and attachment to the men who are authorized to teach and cam- 
mand them in the name of their Savior, 

The third of Fr. Congar’s conditions is patience. The tourth is 
“that there should be a renewal by a return to the principle and to 
tradition.” This final condition, it seems to me, is not desermbed 
in such a way that sufficient emphasis is placed on the tact that the 
Catholic comes in contact with tradition in the actual teaching of 
the Church’s magtsteriunt. 

The most interesting and important portion of the book ts the 
third appendix, on the subject of what Fr. Congar calls the “men- 
tality of the right” and integralism in France. It is an energetic 
essay on the nature of that movement which the author finds op- 
_posed to his own tendencies in his native fand. . _ 

Fr. Congat believes that this infégrismc has a certain continity, 
cand he is utiwilling to think of the integralism of the opponents of 
1 _- Modernism (he names Cardinals Billot and Merry dei Val) as 
something distinct from that of the opponents of the contemporary 
‘ * catholigues ouverts. He “does not believe that integralism is pri- 
marily a doctrinal position” (p. 605), He teaches that the princi- 

ple of integralism is to be found in the joining, in some Catholics, 
‘ef their attitude of man-of-the-right and their Cathohe fidelity” 
(p. 614). 


-- We believe that integralism proceeds from an attitude of the right. 
Sich an attitude is characterized by 4 certain mistrust with regard to 
the subject, to the man, and by a tendency ta stress the determination 
of things by way of authority. It is instinctively for what is done and 
defined, and what has only to be imposed and received; and against 
that which aspires to be, that which has not yet said all that it will be, 
and that which ought still to be sought. Jt has hitle affection for what 
comes from below, but loves that which is imposed, ready made, from 
above (p. S17). 


Fr. Congar lists eight positions which result from the application 
-..of this attitude in matters of religion (pp. 617 £.), and four others 
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which characterize its application in matters of reform, Hts descrip- 
tion of the opposition between the integralists and les catholtgues 
oxverts in his own country makes interesting reading. 


So it has come to pass that, between the Catholic. integralists and 
catholiques ouverts & leur siéele, there is a genuine distrust, nourished, 
I repeat, hy the plot-psychosis [which Fr. Congar believes abmnst in 
separable trom the interrelations of groups, as distinc trea ind 
viduals!. On the one hand the Catholic integrutists always fear that 
the enemy will enter mto the place by drawbridges tliat have been ‘et 
down. They fear that the others are compromising with error, od they 
sniff around everywhere for the ador of heresy. Lhe catholigues ouverts. 
on the other hand, warned by experiences that are far fromm being iiuz- 
inary, always suspect the integralists of denouncing thein to Rome. 
his, it must be welt understood, engenders Or then semdimerts oF dis- 
arust colored (#uancée) with a kind of comtuipes 4 cxartempt which 
springs readily from the fecling that there can be foutnd, atemp the 
said integralists, both an cnarmous ignorance of history and ¢certam 
@ priori [notions] which alone allow such ignorance. The ititegralists 
are sullenly conscious of this fattitude|], They arc offended and irritated 
by it, and they seek cotupensation by redoubling their doginatic rigutity, 
hy distrust and by warnings {p. 612), 


We must remember, of course, that the appendix with which 
we are dealing refers explicitly and primarily to conditions in 
France. fr. Congar declares that all the integralists whom he has 
known personally have been men-of-the-right (p. 611). He also 
asserts that if one cr another of these men has “evolved,” he has 
found that the man “has not done this in matters of religion with- 
out doing it in the line of his political orientations, at least in the 
sense ihat he has ceased to abhor the Republic and 1789” (ibid.)}. 
Yet it is not for their political views or lack of them that the in- 
tegraltsis have incurred the displeasure of the catholigucs ouverts, 
and of Fr. Congar. The integralists are apposed because of their 
doginatic rigidity, because they seem to he heresy-hunters, and 
because there is a prudent suspicion that they have reported certain 
teachings of the cutholiques auverts ta the Roman cturia. 

The author of Vrate et fuusse réfarme dans Péglise has very 
strong feelings about the last-named practice. He speaks (p. 608) 
of “the detestable habit, which some French Catholics have, of de- 
nouncing each other ta Rome.” He seems to forget that the Code 
of Canon Law obliges Ordinaries to submit certain beoks “to the 
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judgment of the Apostotic See.” Ile likewise tails to take intin 
account the fact that the same cation cleclares it to be the duty “ai 
ail the faithful, espectally of clerics, oF men who hold ecclesiastical 
authority, and of men who are especially well instructed, to repent 
to the local Ordinaries or tn the Apostolic Sec, hooks which they 
consider harmful.” The canon woes on to stale that this obliga- 
tion is especially incumbent upon the Legalcs ut the Fluly Sev, 
local Ordinaries, and the Reetors af Cathutic universities, Sigmh- 
cantly a decree of the Holy Office, issued April 17, PS (ail 
therefore within the Pontificate of Peye Pius XID), lists also the 
doctores of the Catholic utiiversities throughout tie workd amneuy 
- those to wham the obligation mentioned: i cau 1307, § 1, apphes 
 Pecuhart ttlulo, 

It is difficult tu believe that Fr. Congar had any other type of 
activity in mind when he spoke of denuaciaticuts to Rome cn the 
part of integralists. Yet he makes commen cause with fes cuthaltques 
. ouverts, who are represented as mistrusting and despising the in- 
- “tegralists for samething which is, after all, merely ohedience to the 
ss Strict and frequently repeated insiruction set down in the Church s 
_ Code of Canon Law. 

_. The religions position of the integralists is alse represented as 
_ characterized by a rigidity of doctrine. All that this expresston 
- “Would seem to mean is a resistance to any teaching which ihe ini- 
_ dégralist regards as involving a change in Catholic doctrine. Cer- 
_. (tainly there can he Jittle to stigmatize in this attitude. And just as 
, S@ttainly the designation of the activity of the mtepratists under 
‘these terms makes it difficult to see how Fr. Congar can believe 


'. that theirs is not ptimarily a doctrinal position. 


«One central argument of the book, and in particular one plea of 
. this third appendix, would seem to rum toward the conclusion that 
., & Catholic who is not in a position of atithority in the Church has 

“he right to disagree publicly with the teachings and writings of les 
Catholiques ouverts by alleging that the cantents of these teachings 
‘and writings are not in accord with Cathotic doctrine. That is cer- 
tainly the inference expressed in Fr, Congar’s conclusion, when he 
teaches (p. 574), that “a real and cordial coranmaion among the 
- faithful or spiritual familtes within one and the same Christianity 
Would suppose that these faithful or groups of faithful wonld not 


a 7 rae themseives up as judges or censors of each ather, but that they 
; “2 -should soon tend to see that their positions are mutually compic- 
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mentary.” it is certainly the inference contained in the third a> 
pendix, where the integralists are represented as mustrusted and 
despised precisely because they have said that the teachings of 
their opponents were opposed to Catholic truth. 

It is this combination of timidity and irritation which makes 
Fr, Congar’s position so difficult to appreciate. le is convinced 
that the yarious thceeries and teachings offered in the camps of 
the integralists and thetr opponents perfect and cimnplement ore 
another, Yet he seems to be convinced that there is something evil 
in another man’s declaration of his belief that they do not. He 
appears to forget that, if a man states or teaches publicly that same 
definite statement of another Catholic is not in accord with the 
Catholic truth, the accuser is expected to hack up his charge. {fhe 
makes an inaccurate charge publicly, then he has au{omatically 
lost or at least seriously damaged whatever credit }re tay pre- 
viously have had as a theologian. In the event that fie should make 
such an incorrect accusation to persons in ecclesiastical authority, 
he has certainly lost the confidence of these men, even though his 
action will never be known by the genera! public. 

And, on the other hand, when any man acts as a teacher or 
writer On theological subjects, he automatically lays himself open 
to criticism. It may well be that a certain amount of that cridicism 
is motivated by unworthy reasons, It may well be that some critics 
Oppose the books or the teachings of others within the Church be- 
cause they dislike the authors or thetr associates. If they act in tls 
way, they will answer to God for the sins against charity or justice 
involved in their conduct. Their inner motives, however, need not 
concern the authors they have criticized or the warld of theology 
in general. 

But, whatever his inmost motives may have been, if a critic 
should make the assertion that a definite statement is contained in 

a book, and that this statement is opposed to theological truth, and 
if anything like serious evidence should be brought te bear in favor 
of this assertion it is definitely the business of the writer thus ac- 
cused to examine his own teachings. Where the accusation turns 
out ta he accurate, it is his duty to withdraw and to disavow the 
error he has propounded. Where the acctisation turns out to be tn- 
accurate, it is his duty, or at least his privilege, to defend his own 
position, In any event, it is unworthy of the calling of a theologian 
to repel adverse criticism by alleging that the men who sponsored 


“s oa ings on Philosophy, Sacred Scripture and Theology. 


REFORM AND iINTEGRALISM 139 


it are’ trouble-makers, heresy-huniers, or, secretly or otherwise, 


adherents of an unpopular or dead poktical movement. 
Fosern CrirrorD Tenton 


The Catholic University of America 
Washington, D.C, 


ae eae 
Fiery Yrars Aco 


The leading article in the February, 1902, issue of The 4 ter ecCeee 
Ecclesiastical Review, contributed’ by Fr. Vincent McNabb, O.P., 18 
entitled “The First Firenican of the Twentieth Century.” ‘Mu: “Ftrem- 
con” to which the author refers is England aud the Haty See by Spencer 
Jones, with a preface by J.ord Halifax. Kath Mr. Jones anc Lore Fali- 
fax are in agreement that the prinucy of spiral juristBedion im the 
Church of Christ was granted to St. Peter, and that union with the 
Apostolic See is an essential factor toward retttian. The book pre- 
sents aS a commerdable principle the saying of an Anghean vicar: 
“Tnstead of saying that Rome is hapeless because she will not change, 
we ought rather to say that the fuct of Ronie’s not changing is proved 
‘to be an abiding fact and must he reckoned with as such. In other 
Words, instead of saying that our end is to change Rome, we should 
- Say that the starting-point of our enterprise ts the fact that she can- 
_ fot change, In the samme way I should say that the proper function at 
“othe Anglican Church and also of the dissenting bodies 1s to change 
‘and to move, since this in fact is what they have ever done.” ... Dr. 
James Walsh contributes 2 lengthy article on “Mental Diseases and 
Spiritual Direction’ in which he explains the influence on mental 
Processes of mania, melancholia and “circular insanity.” Fr. 
' McSorley, C.S.P., (stil! active in the sacred ministry) continues his 
| Study of “Hugh of St. Victor, Mystic,” of whom he says: “ranked 
_’ first among the scholars of his age, he was likewise venerated for a 
_, Saactity that his brethren understood to be far above the ordinary.” . .. 
ie Fr. H, Thurston, S.J.. of London, writes on one of ihe first works 

“that appeared in print, the Selen HWiirtzgart, printed at Ulm toward 
the end of the fifteenth century... . In the Anatecta we find a decree 
of the Congregation of the Inquisition, admonishing Ordinaries to take 
Great care that the altar brearl and altar wine be such as will feave no 
doubt regarding the validity of the Holy Sacrifice... ..A correspondent 
m the Conference section asks how the genuineness of the candles 
_ Sold as “wax candles” can be tested, and is told that “pure becs-wax 
will burn without any residue; where a residue occurs, tnineral matter 
38 present.” ... The Library Table contains an account of recent writ- 
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